
TSD Online Class – Galatians – Lesson 18
Our Duties Of Mutual Care And Service

JIM
Galatians  6:1-5
Brethren, if a man be overtaken in a fault, ye which are spiritual,
restore such a one in the spirit of meekness; considering thyself, lest
thou also be tempted. Bear ye one another’s burdens, and so fulfill
the law of Christ. For if a man think himself to be something, when
he is nothing, he deceiveth himself. But let every man prove his own
work, and then shall he have rejoicing in himself alone, and not in
another. For every man shall bear his own burden.

Verses 1-2.
Having dealt with the false teaching of Judaizers, and its consequences
of strife and alienation through vainglory, Paul now turns to the right
treatment of each other as brethren. The word “brethren” is indicative
of the mutual affection all Christians ought to have one for the other.
As  a  general  term,  referring  to  all  who  are  in  Christ,  the  word  is
applied  in  New  Testament  usage  to  Christians  of  both  sexes.  Like
many things of a Biblical nature, this word has fallen prey in recent
years to the influence of the feminist movement. An example of that
influence is seen in current writings which use the term, “he or she” in
third person references in popular literature and newspaper articles.
Proper  English  usage  has  historically  demanded  the  use  of  the
masculine term “he” in such writings—such as, “When a person dies,
he  is  buried.”  But  feminist  influence  now  demands  that  it  be
awkwardly constructed as, “When a person dies, he or she is buried.”
Feminism’s  influence  is  also  seen  in  the  church  where  the  word
“brethren” is often replaced by the terms, “brothers and sisters,” and
the  term  “man”—from  anthropos,  meaning  “human  kind”  or
“mankind”—is changed to “men and women.” When the term “sister”
is  used  in  the  New  Testament  it  refers  to  a  female,  but  the  term
“brethren” is a general reference to all who are Christians—whether
males or females. Of the word adelphos, that is translated “brethren,”
Thayer says,  “...having the same national ancestor, belonging to the
same people, countryman; ...any fellowman,— as having one and the



same father with others, viz. God (Heb. 2:11), and as descended from
the same first  ancestor  (Acts  17:26),  ...a  fellow-believer,  united  to
another by the bond of affection; so most frequently of Christians,
constituting as it were but a single family.”

Despite the influence of feminism, the term “brethren” as a reference
to all who are in Christ is still a good term and should be employed by
those  who  speak  where  the  Bible  speaks.  Contrary  to  feminist
propaganda, the term is inclusive of both males and females. As such,
its employment is no more an affront to females than it is to males. Its
Biblical usage is an affectionate, fraternal expression toward all who
have put on Christ, and that is Paul’s use of it in verse one. Wallace
says,  the  “expression  attends  Paul’s  rebukes  recurrently  to  soften
severity, reminding always of the mutual affection between members
of  the  body”  (Commentary On Romans  Galatians  And Ephesians,
125).

JERRY
In  this  section,  Paul  not  only  rebukes  their  vainglorious  spirit,  but
directs their affections away from self-promotion and toward others. It
isn’t enough to “reprove and rebuke,” but one must also “exhort” those
so  reproved  and  rebuked  into  the  right  way.  The  Galatians
demonstrated a spirit that is so prominent among religionists of our
day. That is the spirit of “self”, cultivated by denominationalism which
caters to every whim and desire of those who embrace it. It is the spirit
of Judas who asked, “What will ye give me...?” (Matt. 26:15) and of all
who “shop around” for a religion today. But Jesus said, “If any man
will come after me, let him deny himself, and take up his cross, and
follow me” (Matt. 16:24). The principle of sacrificial service to God is
the  undergirding  of  a  right  relationship  with  Him.  In  their
disobedience,  Adam and Eve  turned  from service  to  self  when  the
Serpent whispered, “Ye shall be as gods” (Gen. 3:5). Cain’s obsession
with self impelled him to murder his brother. Love of self drove those
of  Noah’s  generation to  devise  all  sorts  of  wickedness,  and Secular
Humanism  cast  the  Gentile  world  into  the  mire  of  unspeakable
debauchery.



This same spirit has mutated itself and invaded religion today in the
form  of  what  may  be  termed  “Spiritual  Humanism.”  Secular
Humanism  removes  God  from  the  center  of  the  created  universe,
exalts man and human reason, and expresses itself in the dogma of
Darwinian Evolution. The only difference between Secular Humanism
and  Spiritual  Humanism  is  that  the  latter  wraps  itself  in  religious
robes  and,  from  behind  its  facade,  pays  lip  service  to  God  while
satisfying human wants.  Instead of  looking outward to  fields  white
unto the harvest, it turns inward to the “felt needs” of man. Spiritual
Humanism makes the church a debtor  to satisfy  members’  “needs”
and “interests,” and mocks the idea of their indebtedness to preach the
gospel to lost and dying souls (Rom. 1:14-15). Manifestations of this
egocentrism include the construction of gymnasiums, euphemistically
called “Family Life Centers,” participation in “Church” basketball and
volley ball leagues, small group therapy sessions, aerobics classes, the
acceptance  of  the  unscripturally  divorced  into  the  church,  and  a
constant stream of recreational activities conducted for teens by the
church, and advertised as “Fun, Food and Fellowship” in the name of
various and sundry “ministries.” Deconstructing the church for which
Jesus died, Spiritual Humanism neither regards it as an ark of safety
from sin and its consequences, the glorious Bride of Christ, nor the
repository of all spiritual blessings (Acts 20:28; Eph. 5:2527; 1:3). For
Spiritual Humanists, it is but a social service organization to cater to
egocentric members. To many, the church is a play room full of social
toys where God has placed them to have fun and recreate themselves,
and this  is  precisely the spirit  Paul  rebukes in the Galatians,  as he
turns their attention from self to others in Galatians 6:1-2.

JIM
The Christian’s  concern for others must be a constant way of life—
especially for his own brethren in Christ. Rather than disunity which
can only  result  in  biting  and devouring  one  another,  the  Christian
must manifest the spirit of Christ toward others. That spirit was one of
love, mutual concern, and sacrifice. Instead of being preoccupied with
one’s own pet theories,  the Christian will  look to the welfare of his
brethren and seek the restoration of those who go astray. That is the
injunction in  verse  one concerning the  one who is  “overtaken in  a



fault.” To be “overtaken in a fault” is not the same thing as wilfully
sinning. No one is exempt from the frailties which attend all who live
in the flesh, and that is also true of Christians. That is why God has
provided for our forgiveness when we sin after becoming the children
of God. If we confess our sins, he is faithful and just to forgive us our
sins, and to cleanse us from all unrighteousness. If we say that we
have not sinned, we make him a liar, and his word is not in us. My
little children, these things write I unto you, that ye sin not. And if
any man sin, we have an advocate with the Father, Jesus Christ the
righteous: and he is the propitiation for our sins: and not for ours
only, but also for the sins of the whole world (1 Jn. 1:9-2:2). Paul does
not deal here with those who are the “servants of sin,” but those into
whose  lives  sin  enters  as  an  intruder.  They  are  to  be  restored  to
fellowship  with  God  through  gentle  teaching  that  brings  them  to
repentance—“in the spirit of meekness.” The instruction here is two-
fold  and  relates  to  the  one  who seeks  the  restoration  of  an  erring
brother, as well  as he who errs. The propensity to rebuke from the
vantage point of a “holier-than-thou” attitude must be shunned. That
does not mean that one must tolerate or minimize sin in the life of
another, but the one who restores a brother in Christ must undertake
his action in a spirit of meekness. The brother who has fallen prey to
the works of the flesh is to be restored by one who displays meekness.
The meek person is self-abased in his relationship with God, realizing
his own frailties,  while calmly and gently leading an erring brother
back to the right path. There is no greater love that one can show than
to seek the salvation of one who has sinned—whether an alien sinner
or a brother in Christ. Love does not gloss over, tolerate or ignore sin,
but compassionately snatches the sinner from Satan’s grasp (Jude 22-
23).

JERRY
The  mutual  bearing  of  burdens  in  verse  two  is  aid  that  is  to  be
extended to each other. This kind of care and aid springs from the first
fruit of the spirit Paul lists—love. He who loves his brother in Christ
has nothing but that brother’s best interest at heart. First Corinthians
13:4-7 says, “Charity suffereth long, and is kind; charity envieth not;
charity vaunteth not itself,  is not puffed up, doth not behave itself



unseemly, seeketh not her own, is not easily provoked, thinketh no
evil; rejoiceth not in iniquity, but rejoiceth in the truth; beareth all
things,  believeth all  things,  hopeth all  things,  endureth all  things.”
When the kind of love described in that passage rules the hearts of
brethren, nothing but kindness, affection and mutual concern will be
the result. Unlike the Judaizers, love does not vaunt itself with an air
of  superiority,  nor  is  it  puffed  up  against  others.  Love  is  not  self-
seeking, but looks to the good of others with a willingness to abase self
that others might profit. It is that same disposition exhibited in Christ
who gave Himself  for  us—not the disposition of  the Judaizers  who
projected an air of superiority in dealing with the Gentiles. The mutual
affection and burden-sharing here enjoined will fulfill the law of Christ
which says, “Thou shalt love thy neighbor as thyself” (Matt. 22:39).

JIM
Verses 3-4.
The spirit  of  humility,  so absent from the Judaizers,  is  enjoined in
verse three and this connects with what has just been said. He who
restores  his  brother  must  do  so  in  meekness,  not  as  one  whose
confidence is in himself, like the Pharisee who prayed, “God, I thank
thee that I am not as other men are, extortioners, unjust, adulterers,
or even as this publican” (Lk. 18:11). The one who restores his brother
needs to understand that no one is exempt from fleshly frailties, and
to  ever  bear  in  mind  Paul’s  warning,  “Let  him  that  thinketh  he
standeth take heed lest he fall” (1 Cor. 10:12). Solomon said, “Pride
goeth before destruction, and a haughty spirit before a fall” (Prov.
16:18),  and that’s what Paul warns against in this verse.  He who is
blinded by his own self-importance is self-deceived and easily toppled.
“Let  every  man  prove  his  own  work,”  is  an  exhortation  to  self-
examination based upon the standard of the gospel. To “prove” is “to
test, examine, prove, scrutinize (to see whether a thing be genuine or
not)  as  metals...  to  recognize  as  genuine,  after  examination,  to
approve, deem worthy” (Thayer, 154). One does not test a thing by
itself,  but  by  an objective  standard.  A man’s  work in  God’s  service
must meet the standard of God’s word. Only then, can one “approve”
his own work. Christians do not measure themselves by themselves.
This  may  be  a  reference  to  the  Judaizers  who  also  disturbed  the



Corinthians and  to  whom  Paul  referred  in  his  second  epistle  to
them.  “For we dare not make ourselves of the number, or compare
ourselves with some that commend themselves: but they, measuring
themselves  by  themselves,  and  comparing  themselves  among
themselves,  are  not  wise”  (2  Cor.  10:12).  When  one’s  work  is  the
Lord’s work, he may then rejoice, but one who compares himself with
himself  or  his  peers does not necessarily  measure up to the Lord’s
standard.

JERRY
Verse 5. Paul may seem to contradict himself within three verses in
this chapter. In verse 2, he said “Bear ye one another’s burdens,” but
here  he  says  “every  man  shall  bear  his  own  burden.”  The  two
statements are easily reconciled. In the first, he refers to the trials and
temptations of life that beset all, and the mutual care we must have for
each other. In the latter verse, he refers to what he had just said about
individual responsibility in verse four. Each is responsible to God for
his own life. I cannot answer for my parents, my children, my wife or
anyone else. I shall give account to God for the life I live in the flesh, (2
Cor.  5:10).  That is  bearing my own burden of  responsibility  before
God. Macknight says verse five relates to what was said in verse four.
“This  he  told  them  [v.  4]  was  the  only  sure  ground  of  boasting,
because everyone shall bear his own burden at the judgment, and be
treated not  according to the opinion which he hath of  himself,  or
which others have of him, but according to what he really is, ver. 5.”

JIM
Our  next  lesson  continues  in  Galatians  6  and  deals  with  Paul's
instructions on our duties to support those who preach the gospel and
to render due benevolence to all men.


