
TSD Online Class – Galatians - Lesson 7
 The Law’s Inability To Save

And Its Parenthetical Nature (3:11-29)

JIM
Galatians 3:11-18
But  that  no  man is  justified  by  the  law  in  the  sight  of  God,  it  is
evident: for, The just shall live by faith. And the law is not of faith:
but,  The  man  that  doeth  them  shall  live  in  them.  Christ  hath
redeemed us from the curse of the law, being made a curse for us: for
it  is  written,  Cursed is  everyone that  hangeth on a  tree:  that  the
blessing  of  Abraham  might  come  on  the  Gentiles  through  Jesus
Christ; that we might receive the promise of the Spirit through faith.
Brethren, I speak after the manner of men; Though it be but a man’s
covenant,  yet  if  it  be  confirmed,  no  man  disannulleth,  or  addeth
thereto. Now to Abraham and his seed were the promises made. He
saith not, And to seeds, as of many; but as of one, And to thy seed,
which is Christ. And this I say, that the covenant that was confirmed
before of God in Christ, the law, which was four hundred and thirty
years after, cannot disannul, that it should make the promise of none
effect. For if the inheritance be of the law, it is no more of promise:
but God gave it to Abraham by promise.

Paul  says the conclusion that no one can be justified by the law is
inescapable.  First,  no man ever  kept the law perfectly,  without sin,
and, second, it was God’s intent that justification would come to men
through  faith.  That  last  point,  Paul  says,  is  evident  from  the
pronouncement of God Himself through the prophet Habbakuk (Hab.
2:4). That’s also the same terminology employed by Paul in describing
the gospel system of faith in Romans as God’s means of justification
(Rom. 1:16-17). The law of Moses is not a system of faith. It is a system
of works and the only way the law would justify would be for a man to
live a sinless life and never violate a single one of its precepts. God’s
promise  in  Leviticus  18:15  was  that,  “Ye  shall  therefore  keep  my
statutes, and my judgments: which if a man do, he shall live in them: I
am the Lord.” To “live in them” meant that one who kept all of God’s
commands  would  live,  but  no  man  ever  kept  them  perfectly.  This



constituted the curse that Paul describes in verse 10. Since none could
keep the law perfectly, all were under the curse of death for violating
it.

But God has provided a remedy, making Christ a curse for us in His
work  of  redemption.  That  is  affirmed  in  Paul’s  quotation  from
Deuteronomy 21:23.  Christ  kept  God’s  law perfectly.  Therefore,  He
was  not  under  its  curse  and  thereby  became  the  perfect,  sinless
sacrifice for sin. In His death, Christ was made a curse for us and thus
removed  the  law.  In  so  doing,  He  removed  the  curse,  and  made
possible the fulfillment of God’s promise to Abraham that the Gentiles
(“all nations”) would be blessed in Christ, through faith— not through
works of the law. It should be noted that the inability of the law to save
man rested with man himself. It was he who could never keep the law
perfectly. Had one been able to do so, God would have saved him, but
God gave the law of Moses to demonstrate the enormity of sin and
man’s utter inability to save himself—a lesson which the Jews of Jesus’
day, and many people today have failed to learn.

JERRY
Beginning the last part of this section, Paul uses an illustration from
law regarding covenants, or contracts—“...I speak after the manner of
men...” In a legal illustration he shows that a contract or covenant,
once  confirmed and probated,  cannot  be  altered.  It  can  neither  be
disannulled, nor can additions be made to it. From this premise, he
refers to God’s promise to Abraham in which He said, “and in thy seed
shall  all  the  nations  of  the  earth  be  blessed”  (Gen.  22:18),  and
demonstrates that the Abrahamic covenant was neither annulled, nor
superseded by the law of Moses because God confirmed it (Heb. 6:13-
18). If there was ever any doubt in Jewish or Gentile minds about what
God  meant  when  He  made  the  promise  to  Abraham,  it  is  forever
dispelled by the inspired Paul in verse 16.

The promises made to Abraham’s seed were just that— to his  seed.
They  were  not  given  to  many,  as  the  Jews and Judaizing teachers
supposed, but were fulfilled in a single person—Jesus Christ. God ever
had Christ in mind as the fulfillment of the Abrahamic promise: “And



to thy seed, which is Christ.” Reverting back to his legal illustration in
verse 15, the apostle then says that the law of Moses, given 430 years
after the promise, could not disannul or make void God’s promise to
Abraham. If salvation came by the law of Moses, then the promise of
God that the Gentiles (“all nations”) would be blessed through Christ
was voided. But the word “nations” which the Holy Spirit chose to give
Paul in verse 8 is ethnos. Strong says the word means, “a tribe; spec. a
foreign (non-Jewish one), Gentile, heathen, nation, people” (Strong,
p. 25). Hence, Paul’s argument that God would justify all men through
the  gospel  of  Christ  as  he  stated  in  Romans  1:16-17.  In  his
Commentary on Romans, Galatians and Ephesians, Foy E. Wallace,
Jr. says, “Therefore, the law given from Mount Sinai did not supersede
the promise to Abraham, and since Gentiles have justification in the
promise, neither circumcision nor [the] law can be essential to their
justification” (p. 107). That gives rise, then, to the question posed in
verse 19 and Paul’s explanation in the verses following, which show,
The Parenthetical Nature Of The Law In God’s Scheme (3:19-
29)
Wherefore  then  serveth  the  law?  It  was  added  because  of
transgressions, till the seed should come to whom the promise was
made; and it  was ordained by angels in the hands of a mediator.
Now a mediator is not a mediator of one, but God is one. Is the law
then against the promises of God? God forbid: for if there had been a
law given which could have given life,  verily righteousness should
have been by the law. But the Scripture hath concluded all under sin,
that the promise by faith of Jesus Christ might be given to them that
believe. But before faith came, we were kept under the law, shut up
unto the faith which should afterward be revealed.  Wherefore the
law was our schoolmaster to bring us unto Christ, that we might be
justified by faith. But after that faith is come, we are no longer under
a schoolmaster. For ye are all the children of God by faith in Christ
Jesus. For as many of you as have been baptized into Christ have put
on Christ. There is neither Jew nor Greek, there is neither bond nor
free, there is neither male nor female: for ye are all  one in Christ
Jesus. And if ye be Christ’s, then are ye Abraham’s seed, and heirs
according to the promise.



JIM
Verses 19-20.
In view of what has just been said, the question is posed, “Wherefore
then serveth the law?” If the promise is by faith, and the giving of the
law 430 years after the promise did not bring justification, or annul
that  promise,  what  was  the  purpose  of  the  law?  That  question  is
answered in this section in which Paul indicates that the law was a
“parenthesis” between the promise to Abraham and the fulfillment of
that promise in Christ. He says the law was “added.” It came in beside
the promise, but was neither an addition to the promise, nor a part of
the promise. The law was added “because of transgressions.” It served
to preserve the race of Hebrews and separate them from the heathen
influence of ancient society, in order to bring the seed of Abraham—
Christ—into  the  world.  The  law was  necessary  to  make  known the
gravity  of  transgressions and punish evildoers  in order to  keep the
Hebrew race from being swallowed up in the heathenish practices of
their  neighbors.  It  was a  temporary measure in God’s  scheme,  and
when the Hebrews writer referred to it as a faulty covenant (Heb. 8:7),
he did not mean that God’s work was faulty. The meaning is that God
never intended for the law of Moses to be the means of justification for
all  men—that  it  was  a  temporary  measure  which  would  serve  its
purpose, then be fulfilled and taken away.

The  law given  at  Sinai  was  “ordained  by  angels  in  the  hands  of  a
mediator”  (Gal.  3:19).  It  was given through intermediaries  and the
mediator was Moses. One who mediates stands between two alienated
parties.  In  the  case  at  Sinai,  those  parties  were  Israel  and  God.
Jehovah did not speak directly to the children of Israel, but through
His mediator Moses. But the promise was given directly to Abraham.
There was no intermediary.  That’s  the meaning of  verse 20.  Moses
stood between Israel and God at Sinai, but the promise to Abraham
was a single transaction from God to the Patriarch. The implication is
that the promise is superior to the law in that it needed no mediator. A
mediator  is  not a  mediator  of  “one”  but  God  is  one  without  a
mediator in giving the promise to Abraham.



Verses 21-22.
Since  the  law was  given  after the  promises  to  Abraham,  is  it  then
superior to them, or does it replace them? The clear answer is “no”.
Righteousness is by faith, not by the law. Therefore, if a law could have
been given which brought justification, then righteousness would have
come by that law. But that was not possible, because all have sinned
(Rom. 3:10, 23). Justification is righteousness, and the law of Moses
had no provision for making men righteous. That provision is through
the gospel  of  Jesus  Christ.  There  are  only  two ways a  man can be
righteous.  First,  by never committing a single sin,  for sin separates
from God (Isa.  59:1-2),  and second,  by having his  sins forgiven, or
being justified.  When one is  justified,  it  is  as though he had never
sinned, but justification only comes through the faith of the gospel.
The gospel is God’s means for making man righteous (Rom. 1:16-17).
That was God’s purpose from the beginning. The law of Moses is not
against  God’s  purpose,  but  was  added to  further  that  purpose.  As
Abraham was justified by faith, so shall all be who believe and obey
God, walking in the same steps of faith as that venerable Patriarch. 

JERRY
Verses 23-25. 
The  law  was  a  system  of  restraint  to  train  and  tutor  the  Jews  in
obedience to God. It was a fleshly law that pointed to a spiritual end
and  those  who  kept  the  law  understood  this.  Among  those  who
hardened their hearts and refused to keep the law of Moses were those
to whom Jesus spoke in John, chapter five. Search the Scriptures; for
in them ye think ye have eternal life: and they are they which testify
of me. And ye will not come to me, that ye might have life. ...Do not
think that I will accuse you to the Father: there is one that accuseth
you, even Moses, in whom ye trust. For had ye believed Moses, ye
would have believed me: for he wrote of me. But if ye believe not his
writings, how shall ye believe my words? (Jn. 5:39-40, 45-47). When
Jesus said “Search the Scriptures” in John 5:39, he was not giving a
command  to  study.  His  words  are  in  the  form  of  a  declarative
statement. The American Standard Version renders it thus: “Ye search
the Scriptures because ye think that in them ye have eternal life...”
They thought they could obtain eternal life through the Scriptures of



the Old Testament. They failed to understand the purpose of the law of
Moses and consequently rejected and crucified Jesus. Moses’ law was
never intended to be a permanent system, but, as a “schoolmaster,” to
bring them to Christ and the system of faith He revealed. The law was
their tutor, but they refused its tutelage, and the Judaizing teachers
who troubled the churches of Galatia were of that same ilk. They failed
to see the law’s purpose,  and consequently  perverted the gospel  by
attempting to attach parts of the law to it as conditions of salvation.

Verses 26-27.
The words of this epistle are directed to those who had already become
Christians—both Jew and Gentile—and when Paul said, “For ye are all
the children of God by faith in Christ Jesus,” he meant there was only
one standard for making both righteous. God did not, and does not,
make a distinction between those who receive circumcision and those
who do not. All are the children of God by faith in Christ, and he goes
on to explain how both Jew and Gentile are made the children of God
by faith.  That is  accomplished in baptism—“For as many of  you as
have been baptized into Christ have put on Christ.” The phrase, “as
many as,” means every person who has believed and obeyed the gospel
is a child of God whether he is circumcised or not. He later emphasizes
that point in Galatians 5:6. One who has been baptized into Christ is a
child  of  God  “by  faith  in  Christ  Jesus”  and  anything  more  or  less
required of him for salvation is a perversion of the gospel— including
the doctrine that one is saved by “faith only.” One does not believe
alone into Christ.  Wayne Price,  who teaches Greek,  says the Greek
word  eis is used “20 or more” times in the book of John where it is
rendered “on,” “in,” “unto.” Among those passages are John 3:16; 7:31;
11:26; and 12:11. “The translators were right in rendering it as ‘on,’ ‘in,’
‘unto,’ etc., because the idea of “into” in all places doesn’t fit. The basic
idea of eis is movement toward an end or target. Yet, obviously, mere
belief alone does not put one in Christ (Jn. 12:42) hence, obedience is
necessary (Matt. 7:21ff.)”.

Baptism is the act that puts one into Christ and in which the penitent
believer “puts on Christ.” When one does that, he is a child of God “by
faith in Christ Jesus.”



JIM
Verses 28-29.
Though the  Judaizers  among the  Galatian  churches  would  make  a
difference between a circumcised Christian and one who hadn’t been
circumcised, Paul says no such difference exists. there are no religious
or racial differences in Christ (“...neither Jew nor Greek”). There are
no social castes in Christ (“...neither bond nor free”) and there is no
difference in the sexes (“there is neither male nor female”). Not only
were the Judaizers dividing the churches religiously, but their doctrine
would  have  made  a  difference  between  male  and  female.  Had
circumcision  been required  to  be  saved as  they  contended,  women
would have been exempt from that rite. The conclusion is that all who
are the  children of  God by faith  in  Christ—those who have  put  on
Christ  in  baptism—are  one  in  Him,  and  God  puts  no  difference
between them. That was the conclusion of the apostles in Acts 15:9
after Peter preached to Cornelius and his house, and that remains the
conclusion today. As Abraham was justified by faith, those who are the
children of God by faith today are the spiritual seed of Abraham. They
are the sons of God by faith, Abraham’s seed, and heirs of eternal life
as  the  children of  God.  To enter  Christ  by  baptism is  to  enter  the
sphere of salvation “by faith.”


