
TSD Online Class – Galatians - Lesson 4
Paul's First and Second Visits To Jerusalem (Gal. 1:18-2:10)

JIM
His First Visit To Apostles In Jerusalem (1:18-24)
Then after three years I went up to Jerusalem to see Peter, and abode
with him fifteen days.  But  other  of  the  apostles  saw I  none,  save
James the Lord’s brother. Now the things which I write unto you,
behold, I  lie not.  Afterwards I came into the regions of  Syria and
Cilicia; And was unknown by face unto the churches of Judea which
were in Christ: But they had heard only, That he which persecuted us
in times past now preacheth the faith which he once destroyed. And
they glorified God in me.

Verses 18-20.
This first  visit  to Jerusalem was after he returned from Arabia and
three years after he was converted. The account of this visit is in Acts
9:23-31. Luke’s abbreviated account in Acts does not relate the trip to
Arabia, but the phrase “after many days were fulfilled,” (Acts 9:23),
indicates  a  long  period  of  time,  which  would  probably  include  the
Arabian trip, his return to, and later preaching in, Damascus. With the
Jews  at  Damascus  determined  to  kill  their  former  leader  in
persecuting Christians,  the brethren there helped Paul to escape, at
which time he made his way back to Jerusalem. This visit lasted about
two weeks, and Paul spoke with none of the apostles except Peter and
James, “the Lord’s brother.” Paul had already preached Christ as the
Son of God in the synagogues in Damascus and confounded the Jews,
(Acts 9:20-22), preaching the word of God which had been revealed to
him  without  being  tutored  by  any  of  the  other  apostles.  Paul’s
statement that, “behold, before God I lie not,” is simply his assurance
to the Galatians of the things which he is relating.

Verses 21-24.
After his  two week visit  to Jerusalem, during which he stayed with
Peter, he returned to his home region of Cilicia by way of Syria. The
city  of  his  nativity,  Tarsus,  was in  Cilicia  and that  is  the region in



which he preached after his second visit to Jerusalem. Moreover, he
says he was unknown by face to brethren in Judea. He did not preach
there and consequently had no opportunity to learn his gospel from
any of those brethren. They had only heard that he who was once their
persecutor was now preaching the faith he once sought to eradicate.

JERRY
Paul’s statement in verse 23 that he “now preacheth the faith which he
once destroyed” ought to be more closely scrutinized. What was the
message Paul preached? Here it is styled “the faith,” but in verse 8 he
told  them  he  had  preached  the  gospel.  Hence,  the  two  terms  are
synonymous. To preach the faith is to preach the gospel.  Moreover,
brethren, I declare unto you the gospel which I preached unto you,
which also ye have received, and wherein ye stand, by which also ye
are saved, if ye keep in memory what I preached unto you, unless ye
have believed in vain. For I delivered unto you first of all that which I
also  received,  how  that  Christ  died  for  our  sins  according  to  the
Scriptures; And that he was buried, and that he rose again the third
day  according  to  the  Scriptures  (1  Cor.  15:1-4).  While  the  gospel
which Paul preached at Corinth consisted of three fundamental facts—
the death, burial and resurrection of Christ—those things did not, and
do not, constitute the whole of the gospel. Paul said the Corinthians
received the gospel,  were saved by it,  and stood in it.  What did he
mean by that? The gospel of Christ is not the mere recitation of three
facts. The gospel also contains commands to be obeyed (Mk. 16:15-16)
and promises to be received and enjoyed. The facts of the gospel move
men to obey its commands and the obedient receive its promises. That
is  what  the  Corinthians  did.  “And  Crispus,  the  chief  ruler  of  the
synagogue, believed on the Lord with all his house; and many of the
Corinthians hearing believed, and were baptized.  (Acts 18:8). They
were taught the facts of the gospel by Paul and were saved when they
obeyed a form of that doctrine, “But God be thanked, that ye were the
servants  of  sin,  but  ye  have  obeyed  from  the  heart  that  form  of
doctrine which was delivered you. Being then made free from sin, ye
became the servants of righteousness” (Rom. 6:17-18). This is done by
hearing, believing and obeying the gospel. Moreover, when Paul  told
these same Corinthians to, “stand fast in the faith,” (1 Cor. 16:13), he



meant  for  them to  stand fast  in  the  gospel.  So  “the  faith”  in  First
Corinthians  16:13  is  equated  with  “the  gospel”  of  First  Corinthians
15:1, and in standing in it they had the assurance that their sins were
forgiven and that they possessed God’s promise of eternal life to come.
After  his  conversion,  and  before  he  was  known  “by  face”  to  the
churches in Judea, Paul said those churches “...had heard only, That
he which persecuted us in times past now preacheth the faith which he
once  destroyed”  (Gal.  1:23).  What  had  the  Judean  churches  heard
about Paul’s message? That he, “now preacheth the faith...” What did
Paul tell the Corinthians he had preached to them? The gospel. Hence,
to preach the faith of Jesus Christ is to preach the gospel of Christ and
the phrase “the faith” comprehends not only the fundamental facts of
Christ’s  death,  burial  and  resurrection,  but  every  tenet  of  Truth
revealed  through  Jesus  Christ,  and  styled  “the  faith”  in  the  New
Testament. To stand fast in the faith is to stand fast in the gospel of
Jesus Christ, and to preach the faith is to preach the gospel with all of
its facts, commands and promises. Every command and every promise
of the gospel grows out of the basic facts of Christ’s atoning sacrifice,
His death, His burial, and God’s declaration of His Sonship by raising
Him from the dead. The fact that Paul had been converted to the faith
of  Jesus Christ  and now preached it  was why the Judean brethren
glorified God in Paul. God is glorified only by obedience to His will.
Paul  himself  was  not  the  source  of  their  glorifying  God,  but  his
obedience to the gospel and his preaching of it. In His prayer in the
Garden of Gethsemane, Jesus said, “I have glorified thee on the earth:
I have finished the work which thou gavest me to do” (Jn. 17:4). God is
glorified only when His will is done, and that is how God was glorified
in Paul.

JIM
His Second Visit To Jerusalem (2:1-10)
Then fourteen years after I went again to Jerusalem with Barnabas,
and  took  Titus  with  me  also.  And  I  went  up  by  revelation,  and
communicated  unto  them  that  gospel  which  I  preach  among  the
Gentiles, but privately to them which were of reputation, lest by any
means I should run, or had run, in vain. But neither Titus, who was
with me, being a Greek, was compelled to be circumcised: And that



because of false brethren unawares brought in, who came in privily
to spy out our liberty which we have in Christ Jesus, that they might
bring us into bondage: To whom we gave place by subjection, no, not
for an hour; that the truth of the gospel might continue with you. But
of  those  who  seemed  to  be  somewhat,  whatsoever  they  were,  it
maketh no matter to me: God accepteth no man’s person: for they
who seemed to be somewhat in conference added nothing to me: But
contrariwise, when they saw that the gospel of the uncircumcision
was committed unto me, as the gospel of the circumcision was unto
Peter; (For he that wrought effectually in Peter to the apostleship of
the circumcision, the same was mighty in me toward the Gentiles;)
And  when  James,  Cephas,  and  John,  who  seemed  to  be  pillars,
perceived the grace that was given unto me, they gave to me and
Barnabas the right hands of fellowship; that we should go unto the
heathen, and they unto the circumcision. Only they would that we
should remember the poor; the same which I also was forward to do.

Verses 1-2. Fourteen years had intervened since Paul’s first visit to
Jerusalem, during which interval he had preached the gospel among
the  Gentiles.  This  was  prima  facie  evidence  that  his  message  was
independent of the other apostles, and that his revelation came from
Christ without intermediation of any of those in Jerusalem. He had
not consulted with them, nor had he received instructions from them.
In  fact,  he  had  preached  the  gospel  among  these  very  Galatians,
during that interval, on his first preaching tour which began from the
church at Antioch (Acts 13-14). Following that tour, the question of
circumcision was raised by certain Judaizing teachers who had come
to Antioch from Judea who said, “Except ye be circumcised after the
manner of Moses, ye cannot be saved,” (Acts 15:1). That precipitated
Paul’s  second  visit  to  Jerusalem.  Did the  Gentiles  have  to  be
circumcised as the Law of Moses required in order to be saved? There
was no uncertainty in Paul’s mind about the question. He knew the
answer and could have easily asserted his apostolic authority at that
time.  But  he  says  he  “went  up  by  revelation.”  That  means  he  was
instructed of the Lord—it was revealed to him that he should go up to
Jerusalem. Hence, he went, not to learn from the other apostles, but to
communicate  “unto  them  that  gospel  which  I  preach  among  the



Gentiles” and to settle the question—the answer to which he already
knew. The fact that those “certain men” came down from Judea lent
an air of credibility to their teaching. After all, they had come from
Judea where the apostles were, and if their teaching on circumcision
came from those apostles, then it must be a part of the gospel. This
question stirred a great deal of trouble in the church at Antioch and to
settle it once and for all Paul was instructed to go to Jerusalem and
communicate to the apostles there what he had been preaching for
fourteen years among the Gentiles. Acts 15:2 says Paul and Barnabas
and “certain other of them” were directed to go to Jerusalem. Among
those was Titus, a Greek preacher of the gospel.

Paul’s first meeting in Jerusalem with the apostles was a private one in
which he reported what he had been preaching “to them which were of
reputation, lest by any means I should run, or had run, in vain.” Thus,
Paul’s communication was exactly opposite from that claimed by his
enemies among the churches of Galatia. He did not receive anything
from the apostles at Jerusalem, but rather communicated his message
“unto them,” who were “of reputation.” Those of reputation were the
apostles  of  Christ  at  Jerusalem  and  were  recognized  as  such.  His
report to the other apostles was not to receive their approval, but to
lay to rest this question about circumcision. Paul did not doubt that he
was preaching the gospel of Christ, but made a report to the apostles
in private before making the same report to others.

JERRY
Verses 3-5.
While Paul had Timothy circumcised among these same Galatians on
his  second  preaching  tour  (Acts  16:1-3)  he  refused  to  have  Titus
circumcised  at  Jerusalem.  Timothy’s  circumcision  was  not  an  act
required by the gospel, but because Timothy’s mother was a Jew. His
circumcision was not a religious rite, but a matter of expediency—the
practice of a custom which would have gained the favor of the Jews in
those places. On the other hand, Titus was not of Jewish heritage and
to  compel  him  to  be  circumcised  in  order  to  be  saved—as  these
teachers contended—would have yielded to the false doctrine which
they sought to bind upon all Gentile converts. They were attempting to



put new wine into old bottles—to attach certain tenets of the Law of
Moses to the teaching of the gospel. In verse 4, Paul styles these men
as “false brethren,” or false teachers, who “came in privily.” Like all
false teachers, they did not—at the first—openly declare their intent or
their message, but worked as “grievous wolves” as Paul had told the
Ephesian  elders  (Acts  20:29).  No  false  teacher  will  march  into  a
congregation of Christians and openly declare his intent to lead them
away from the truth. Like him whom they follow, Satan’s ministers are
evil, subtle and secretive.

In The Life and Epistles of The Apostle Paul, on page 183, Conybeare
and Howson say,

“They  came  as  ‘spies’  into  an  enemy’s  camp,  creeping  in
‘unawares,’ that they might ascertain how far the Jewish Law
had been relaxed by the Christians at Antioch, their purpose
being  to  bring  the  whole  church,  if  possible,  under  the
‘bondage’ of the Jewish yoke. It appears that they remained
some considerable time at Antioch, gradually insinuating or
openly  inculcating  their  opinion  that  the  observance  of  the
Jewish Law was necessary to salvation. It is very important to
observe the exact  form which their  teaching assumed. They
did not merely recommend or enjoin, for prudential reasons,
the  continuance  of  certain  ceremonies  in  themselves
indifferent, but they said, ‘Except ye be circumcised after the
manner of Moses, ye cannot be saved.’ Such a doctrine must
have been instantly opposed by Paul with his utmost energy.
He was always ready to go to the extreme verge of charitable
concession when the question was one of peace and mutual
understanding; but when the very foundations of Christianity
were  in  danger  of  being  undermined,  when  the  very
continuance of ‘the truth of the gospel’ was in jeopardy, it was
impossible that he should ‘give place by subjection,’ even ‘for
an hour.”

Paul’s response to these false brethren was immediate and swift. The
“hour” was the smallest unit of time used by the Jews. That is seen



from Matthew’s account of the healing of the woman with an issue of
blood (Matt. 9:22). She was “made whole from that hour,” meaning
the instant or moment Jesus spoke the words she was healed. That’s
the import of Paul’s statement in verse 5. He instantly opposed the
false  doctrine  enjoined  by  the  Judaizing  teachers.  There  was  no
hesitation on his part that would have allowed them to continue to
pervert the gospel and lead brethren astray, and that ought to be the
reaction  of  every  faithful  elder  and preacher  today  who faces  false
teachers and their teaching. To accept the teaching that Gentiles had
to be circumcised in order to be saved would have brought them into
bondage under the law, a subject with which Paul later deals  in this
epistle in the allegory of Sarah and Hagar.

JIM
Verses 6-8. 
‘Those who seemed to be somewhat” in verse 6 were the leaders in the
Jerusalem church, especially the apostles. The account in Acts says,
“But there rose up certain of the sect of the Pharisees which believed,
saying,  That  it  was needful  to  circumcise  them,  and to  command
them to keep the law of Moses” (Acts 15:5). These were false brethren
whom McGarvey  called  the  “no-whats”  and who,  like  many people
within the body of Christ, brought along a lot of baggage from their
former  lives  which  they  should  have  discarded.  There  is  a  lot  of
denominational baggage in the church today that has been brought in
by  half-converted  members,  causing  no little  amount  of  dissension
and trouble among us. Paul said those strutting Pharisees may have
“seemed to be somewhat,” but whatever they were, it made no matter
to him for God does not regard persons, but character. God did not
regard those men who were apostles before Paul as superior to him,
but considered them on an equal plane. He then continues,  saying,
those “who seemed to be somewhat in conference added nothing to
me.” Paul received nothing new from these men in conference. They
neither added anything to his message, nor took anything from it. His
apostolic claims were vindicated in the meeting and the false teaching
of the Judaizers was refuted. When the other apostles heard Paul’s
report,  they acted contrary to the claims of  the Judaizers and gave
Paul and Barnabas the right hand of fellowship



The “gospel of the uncircumcision” which was committed to Paul and
the “gospel of the circumcision” which had been committed to Peter
did not refer to two gospels.  That’s  the very notion Paul refuted in
Galatians 1:6-9. There is only one gospel, and only one source of it—
God—who  committed  its  preaching  among  the  Gentiles,  or
uncircumcision, to Paul, and among the Jews, or the circumcision, to
Peter. The source of inspiration and apostolic credentials is noted in
verse 8. The same God who “wrought effectually in Peter” was also
“mighty”  in  Paul  toward  the  Gentiles.  Both  preached  the  same
message of salvation through faith in Christ and that message— the
gospel—is God’s power to save all men of every race and color upon
the face of the earth (Rom. 1:16-17). 

Verses 9-10.
The “grace” which Cephas, James, and John—pillars in the Jerusalem
church—perceived in Paul was the work of God in him, and which he
related at the meeting in Jerusalem. Some commentators believe there
were two meetings in Jerusalem when Paul and Barnabas went there.
The first, they say, is related in Acts 15:4-5 in which the two met with
the church, its elders, and the apostles. The second was a more public
meeting after the Judaizers rose up and contended that Gentiles had
to submit to circumcision, and is recorded in Acts 15:6ff. That agrees
with Paul’s account in Galatians, in which he says he communicated
his message to them “privately” (Gal. 2:2) and later had a “conference”
with  them.  In  that  public  meeting,  Peter  spoke  first,recounted  his
experience at the house of Cornelius, and told them that God “put no
difference between us and them, purifying their hearts by faith” (Acts
15:9). He concluded his speech by a plea not to place the yoke of the
law upon the Gentiles “which neither our fathers nor we were able to
bear.”  After  Peter’s  speech,  Paul  and  Barnabas  arose  and  declared
“what miracles and wonders God had wrought among the Gentiles by
them,” (Acts 15:12), and then James arose to offer a summation of,
and  conclusion  from,  what  Peter,  Barnabas,  and  Paul  had  said.  In
doing that, James did not correct anything said by Paul and Barnabas,
but  offered  his  stamp  of  approval  upon  their  work,  apostolically
vindicating Paul’s claims. Thus, was given to them the right hand of



fellowship and approval of their work by the apostles in Jerusalem.
The Jerusalem apostles, praised by the Judaizers who denied Paul’s
apostleship,  gave  their  full  endorsement  to  the  gospel  which  Paul
preached—the same gospel of salvation they too proclaimed. They not
only  endorsed  his  apostleship,  but  wrote  a  letter  to  the  Gentile
churches,  disavowing the work of  the Judaizers.  Forasmuch as we
have heard, that certain which went out from us have troubled you
with words, subverting your souls, saying, Ye must be circumcised,
and  keep  the  law;  to  whom  we  gave  no  such  commandment:  it
seemed  good  unto  us,  being  assembled  with  one  accord,  to  send
chosen men unto you with our beloved Barnabas and Paul, men that
have hazarded their lives for the name of our Lord Jesus Christ. We
have sent therefore Judas and Silas, who shall also tell you the same
things by mouth (Acts 15:24). By both the letter from the apostles at
Jerusalem, and the oral testimony of Judas and Silas, Paul’s claims
were vindicated to the Galatians.


