
TSD Online Class – Galatians- Lesson 3
Salutation And Defense of Paul's Apostleship (Gal. 1:3-17)

JIM
Our last lesson covered Paul's salutation in Galatians 1:1-2. We begin
with this one by concluding that salutation in verses 3 through 5. It's
noteworthy  that  Paul  does  not  address  these  churches  as  he  does
others in the New Testament.  Even the members of the Corinthian
church with all  their  corruption were addressed as “saints” as were
those at Ephesus, Philippi, and Colossae. But the address in this letter
is simply, “Unto the churches of Galatia.”

Verses 3-5. 
Grace be unto you, and peace, from God the Father, and from our
Lord  Jesus  Christ,  who  gave  himself  for  our  sins,  that  he  might
deliver us from this present evil world, according to the will of God
and our Father: to whom be glory for ever and ever. Amen.
“Grace be to you, and peace, from God the Father, and from our Lord
Jesus Christ,” was Paul’s customary salutation which he used in his
other epistles.  The only variation on this is found in the epistles to
Timothy and Titus in which he says, “Grace, mercy, and peace...” In all
the other epistles he joins God and Christ in the extension of grace and
peace—two words describing the scheme of  redemption revealed in
Christ.  The  word  mercy  is  elliptical—not  placed  in  the  text  of  this
letter, but understood. God’s grace is the fountain of His mercy which
was demonstrated toward man through Jesus Christ, and peace with
God comes from man’s appropriation of that grace (Eph. 2:8-9).  For
by grace are ye saved through faith; and that not of yourselves: it is
the gift of God: Not of works, lest any man should boast. God's grace
reaches  down  to  man  with  the  offer  of  eternal  salvation  and  man
reaches up and accepts that grace by faith, which includes obedience
to God's commands. In doing that, man has peace with God.

 This “peace” from God and Christ is that which the angels announced
at Christ’s birth. When they said, “glory to God in the highest, and on
earth peace, good will toward men,” (Lk. 2:14), they didn't refer to
civil  or  political  peace  between  nations,  but  peace  with  God  when



man’s sins are remitted through the blood of Christ. It is that peace of
which Paul wrote when he said, “Therefore being justified by faith, we
have peace with God through our Lord Jesus Christ; By whom also
we have access by faith into this grace wherein we stand, and rejoice
in hope of the glory of God” (Rom. 5:1-2). The mercy of God extended
to man through Christ’s atonement is man’s avenue to reconciliation
and peace with God.

Verses four and five conclude the sentence begun in verse three—the
kind of complex sentence which characterized Paul’s writings. “...who
gave himself for our sins, that he might deliver us from this present
evil world, according to the will of God and our Father, to whom be
glory for ever and ever. Amen.” God was willing to send His Son to die
for  us (John 3:16)  and Christ  willingly gave Himself  (Rom. 5:6-10;
Phil. 2:5-8) that we might be delivered from “this present evil world.”
The sacrifice of Christ was for the purpose of delivering us from our
sins and fitting us to live eternally in the presence of God. Without
that singular sacrifice of God’s Son, we would be lost and without hope
in the world.

JERRY
His Rebuke For Their Departure From The Gospel (1:6-10)

Verses 6-7.
I marvel that ye are so soon removed from him that called you into
the grace of Christ unto another gospel: Which is not another; but
there  be  some  that  trouble  you,  and  would  pervert  the  gospel  of
Christ.
Without  further  preliminaries,  Paul  expresses  his  wonder  and
amazement that they had so soon been diverted from the gospel which
he preached and had embraced a perversion thereof.  They had not
embraced “another gospel” because there is only one gospel. They had
been bewitched by Judaizing teachers who enjoined certain aspects of
the  law—specifically  the  rite  of  circumcision—upon  the  newly
converted  Gentiles.  Their  teachings  had  the  effect  of  diluting  the
gospel and thus perverting it. They had embraced “another” gospel of
a different kind rather than “another” of the same kind. Wayne Price,



who taught Greek in the Elk City, Oklahoma School of Preaching, says
this “better renders the use of two different words for ‘another’ in the
original language.”

Their hybrid gospel,  produced by intermingling certain parts of the
law of Moses with the gospel of Christ, was powerless to save. It was
not another gospel,  but a perverted version of the pure gospel Paul
had received by revelation and preached to them. As salt  added to
pure water renders it powerless to quench thirst, so error added to the
gospel renders it powerless to save. Error mingled with Truth always
results  in  error  and there  was  never  a  case  of  Truth  advancing  or
triumphing through compromise or mixing with error.

Verses 8-9.
But though we, or an angel from heaven, preach any other gospel
unto you than that  which we have preached unto you,  let  him be
accursed. As we said before, so say I now again, If any man preach
any other  gospel  unto you than that  ye have received,  let  him be
accursed.
The finality of divine revelation through the apostles of Jesus Christ is
forcefully  affirmed in  these  verses—so forcefully  affirmed that  Paul
repeats it for emphasis. The apostles were guided into all truth (John
16:13). That leaves no room for latter day revelations such as those
claimed by Joseph Smith in the Book of Mormon or Muhammed in
the Qu’ran. Neither do these verses admit of so-called “revelations” to
any preacher in our day. Jude’s inspired book affirms that the faith
has  been  “once  delivered  unto  the  saints”  (Jude  3).  Paul  not  only
excludes modern revelations through men, but says that even angels
are accursed if they “preach any other gospel unto you.” Thus Joseph
Smith’s claim of revelation from an angel named Moroni is refuted.
Even if such an angel had existed and given Smith that revelation, that
angel is accursed.

Verse 10.
For do I now persuade men, or God? or do I seek to please men? for if
I yet pleased men, I should not be the servant of Christ.
Paul’s questions in this verse are rhetorical. Of course, he didn’t seek



to persuade men. The word “persuade” means to gain favor, and he
never modified his preaching to gain the favor of those to whom he
preached. Unlike modern preachers, Paul never considered the “felt
needs” of his hearers. He knew exactly what they needed— the gospel
of Christ—and why they needed it—for salvation (Rom. 1:16-17)—and
that was the only message he preached. He sought God’s favor, rather
than man’s (1 Cor. 2:1-2). The answer to his second question—“Or do I
seek to please men?”—is obviously, “no.” Had he sought to please the
men who opposed his gospel, and thus gain their favor, he would not
have followed Christ, but reverted back to the dead carcass of Judaism
from whence he had been converted. It is obvious from his course of
life  that  if  he  had  sought  to  please  men  he  certainly  would  have
followed  a  different  course  from  that  which  brought  him  not  only
opposition, but also persecution and physical injury.

JIM
Paul's Former Life And His Call To Apostleship (1:11-17)
But I certify you, brethren, that the gospel which was preached of me
is  not  after  man.  For  I  neither  received  it  of  man,  neither  was  I
taught it, but by the revelation of Jesus Christ. For ye have heard of
my conversation in time past in the Jews’ religion, how that beyond
measure I persecuted the church of God, and wasted it: And profited
in the Jews’  religion above many my equals  in  mine own nation,
being more exceedingly zealous of the traditions of my  fathers. But
when it  pleased God, who separated me from my mother’s womb,
and called me by his grace,  To reveal his son in me, that I might
preach him among the heathen; immediately I conferred not with
flesh and blood: Neither went I up to Jerusalem to them which were
apostles before me; but I went into Arabia, and returned again unto
Damascus.

Verses 11-12.
But I certify you, brethren, that the gospel which was preached of me
is  not  after  man.  For  I  neither  received  it  of  man,  neither  was  I
taught it, but by the revelation of Jesus Christ.
Paul is emphatic in his “certification” that the gospel he preached was
not received from men, but by direct revelation from Jesus Christ. In



the same vein of  defending his  apostolic authority,  he wrote to the
Corinthians that he was “not a whit behind the very chiefest apostles”
(2 Cor. 11:5). The word “certify” is from gnorizo which is derived from
ginosko. The latter means “perceive, be resolved, can speak, be sure,
understand,” meaning more than simply “knowing.” Gnorizo means to
“certify,  declare,  make known, give to  understand,”  and carries  the
idea of making something known with full assurance. Paul preached a
certified gospel—certified by “the signs of an apostle” (2 Cor. 12:12).
They could be fully assured that his message was from Christ, and that
is his thesis in defending his apostolic authority. His gospel did not
originate from man (“not of man'), he did not receive it from man (“for
I neither received it of man”). He was taught the gospel by revelation
from Jesus Christ.

Verses 13-14.
For  ye  have  heard  of  my  conversation  in  time  past  in  the  Jews'
religion, how that beyond measure I persecuted the church of God,
and wasted it:  And profited in the Jews' religion above many my
equals in mine own nation, being more exceedingly zealous of  the
traditions of my fathers.
Paul draws a contrast in these verses between his former life and that
which  he  now  lived.  He  was  formerly  the  most  zealous  of  Jewish
persecutors against the church. In fact, our first introduction to him as
Saul  of  Tarsus  was  at  the  stoning  of  Stephen  when  Stephen’s
murderers laid their clothes down at Paul’s feet and Paul consented to
Stephen’s death (Acts 7:58; 8:1). Forever afterward, this was a painful
memory for Paul who made mention of his culpability in Acts 22:20
and in  First  Timothy  1:12-15.  So  zealous  and  sincere  was  Paul  the
persecutor, that  “beyond measure” he persecuted the church. The
phrase “beyond measure” is translated from the Greek huperbole. It is
from this  word that we derive our English word “hyperbole”  which
describes an exaggerated form of speech that is excessive. The Greek
term means “supereminence, abundance (far more) exceeding, beyond
(out of) measure,” (Strong, 74). Paul’s persecution of the church was
obsessive—one which sought to fully eradicate Christianity from his
world. So excessive was his persecution of the church that he stopped
at nothing—not even murder—in his efforts to stamp out the religion



of Jesus Christ. In persecuting the church beyond measure, he said he
also “wasted it.” The word “wasted” is from portheo which means “to
sack, to ravage, to destroy” (Strong, p. 59). His intent was not merely
to weaken or relegate the church to a minor position in the Jewish
world but to destroy it completely, and this he attempted by arresting,
imprisoning,  and  killing  those  who followed the  Lord.  That  sordid
work is described by Luke in Acts, chapters 8 and 9.

JERRY
In their book, The Life And Epistles of The Apostle Paul, Conybeare &
Howson, wrote, “The eminent and active agent in this persecution was
Saul. ...We cannot help observing how frequently strong expressions
concerning his share in the injustice and cruelty now perpetrated are
multiplied  in  the  Scriptures.  In  Luke’s  narrative,  in  Paul’s  own
speeches, in his earlier and later Epistles, the subject recurs again and
again.  He  ‘made  havoc  of  the  church,’  invading  the  sanctuaries  of
domestic life, ‘entering into every house;’ and those whom he thus tore
from their homes he ‘committed to prison...  And not only did men
thus suffer at his hands, but women also—a fact three times repeated
as a great aggravation of  his cruelty.  These persecuted people were
scourged—‘often’  scourged—‘in many synagogues.’  Nor was Stephen
the only one who suffered death, as we may infer from the apostle’s
own confession. And what was worse than scourging or than death
itself, he used every effort to make them ‘blaspheme’ that holy Name
whereby they were called” (p. 80).

It  was  Paul’s  unparalleled  zeal  and  obsession  with  eradicating
Christianity that “profited” him in the Jews’ religion. A member of the
straitest sect of  the Jews, the Pharisees, (Acts 26:5; Phil.  3:5), Paul
advanced in prominence beyond his peers in the political and social
structure  of  Judaism.  This  was  because,  as  he  wrote,  he  was
‘exceedingly zealous of the traditions of my fathers.” “Fathers” here is
not a reference to Abraham, Moses, or any of the worthies of the Old
Testament. Paul uses the phrase “my fathers” instead of “our fathers.”
His  reference  was  probably  to  his  teachers  among  the  Pharisees,
among whom the  chief  was  Gamaliel  at  whose  feet  Paul  had  been
brought up in the strictest sense of Pharisaic traditions (Acts 22:3).



Neither the ancient fathers of the old covenant, nor the law of Moses
demanded  such  zeal  against  the  Lord’s  Anointed.  In  fact,  the  Old
Testament  prophets  had  all  pointed  to  Christ  and  His  work  of
redemption.  The  “fathers”  of  whom  Paul  speaks  here  are  those
Pharisees under whom he was tutored and whose “traditions” were
condemned by Jesus in Matthew 15:1-9 and Matthew 23.

JIM
Verses 15-17.
But  when  it  pleased  God,  who  separated  me  from  my  mother's
womb, and called  me by his grace, To reveal his Son in me, that I
might preach him among the heathen; immediately I conferred not
with flesh and blood: Neither went I up to Jerusalem to them which
were apostles before me; but I went into Arabia, and returned again
unto Damascus.
Here,  Paul  contrasts  his  present  life  with  his  former.  God  had
separated him from his mother’s womb, but he contrasts this with his
call  to  apostleship.  The separation from his  mother’s  womb simply
means the same God Who is the Author of physical life, also called
Paul to salvation (spiritual life) and apostleship by His grace. This has
no reference to any calling from the time of his birth, but only that
both  his  physical  and  spiritual  life  derived  from  the  same  Source.
Paul’s call to salvation by grace took place in the same manner as our
call to salvation by the grace of God. To Titus, Paul wrote that “...the
grace  of  God  that  bringeth  salvation  hath  appeared  to  all  men,
teaching us that, denying ungodliness and worldly lusts, we should
live soberly, righteously, and godly, in this present world” (Tit. 2:11-
12).  Paul’s call to salvation came through the gospel, as did ours (2
Thess. 2:14). It was told him what to do by Ananias in Damascus. He
was not saved on the Damascus road, but upon his obedience to the
gospel as Ananias preached to him in Acts 22:16 when he told Paul,
And now why tarriest thou? arise, and be baptized, and wash away
thy sins, calling on the name of the Lord.

It was that same grace of God that also called Paul to apostleship—“To
reveal his Son in me that I might preach him among the heathen.”
“Immediately  I  conferred  not  with  flesh  and  blood,”  is  Paul’s



declaration that his knowledge of the gospel was not transmitted to
him through human agency. As an apostle of Jesus Christ, he received
the same thing the other apostles received on Pentecost—power from
the Holy Spirit to be a witness for Christ (Acts 1:4-8; 2:1-4; 1 Cor. 15:1-
10). Not only did Paul not confer with human teachers to receive the
gospel, but he did not even go to Jerusalem to visit the other apostles.
He went,  rather,  into  Arabia  and afterward returned to  Damascus.
Thus, there was no opportunity for him to receive any teaching from
the other apostles in Jerusalem at that time. In fact, it was not until
three years later that he went to Jerusalem, and then only for 15 days.
This indicates that his knowledge of the gospel was independent of the
other apostles, and confirms his claim of a divine call to the apostolic
office.


